ent contexts-e.g. theological, philosophical, literary, and historical. Russian historiosophy has seen the Antichrist in individual figures such as Napoleon, Rasputin and Peter the Great, in political and social systems such as Russian autocracy (samoderzhavie), socialism, communism or liberal democracy, and in social groups such as Roman Catholics, Jews, Muslims and (other) immigrants. Each epoch of Russian history created its own vision of Antichrist, visions which often have little in common with the Beast from the book of Revelation (Korolev 2004) . Now, finally, the Antichrist is gay.
The different interpretations of the figure of the Antichrist in Russian history suggest that the social meaning of this rhetorical figure, as well as the normative and emotional responses he is supposed to evoke, are subject to change. While presented as quite a massive theological and social concept, the historical fluidity gives reason to suspect that in present-day discourses the rhetorical effects of the Antichrist may not be quite as unequivocal as intended. Indeed, his rhetorical function might at times even fail, opening up the heteronormative discourse he is supposed to support to "cracks" where, according to Michel Foucault (1998), the possibility for resistance resides. In this chapter we will therefore scrutinize present-day discursive formations of the Antichrist in Russia, not only focusing on how the notion of the Antichrist is employed by Russian religious nationalists, but also assessing its religious provenance in a secular context. We will first explain our use of the method of Critical Discourse Analysis. We will proceed by discussing the specificity of the space of Russian Internet, followed by a discussion of religious nationalism in general, and Orthodox nationalist approaches to homosexuality in particular. We will then present our materials, in which homosexuality is equated with the Antichrist in RuNet, and our analysis of how these equations may be understood. In the final paragraph we offer some concluding suggestions on how Antichrist-based heteronormative discourse may be understood and valued.
Critical Discourse Analysis as a Set of "Conceptual Tools"
The theoretical approach in this chapter, Critical Discourse Analysis (cda), forms a suitable point of departure for our research intentions, but is hard to pin down in a simple definition. According to Gilbert Weiss and Ruth Wodak (2003: 6) , "there is no such thing as a uniform, common theory formation determining cda." Other scholars dealing with cda have similarly argued that this framework should be approached as a set of "conceptual tools" rather than a consistent theory (Van Dijk 1985 , Mottier 2002 . The main aim of these tools is to de-mystify ideologies implicitly embedded in a discourse, constructed
